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Abstract

Go Green is the character of caring for the environment in the form of actions to
save, care, care for, protect, and rejuvenate natural resources damaged by global
warming (Global Warming). The concept of Go Green in the Perspective of Islamic
Education is part of character education (morals). Go Green or concern for the
environment is an order from Allah SWT for humans who tend towards destructive
behavior in nature (Q.S. Al-Bagarah: 30) by forming habituation through awareness
and understanding that the destruction of nature is one of the immoralities that must
be abandoned because it will bring harm. With the literature study approach,
problem analysis is examined, explored, and studied using primary sources in the
form of the Al-Qur'an and Hadith. Then it is explored and concluded with various
other sources such as interpretations, contemporary books, and books, as well as
research results in the form of theses, dissertations, and scientific articles relevant
to the subject matter being discussed. Thus, the concept of Go Green habituation in
the perspective of Islamic education must start from understanding the meaning of
khalifatullah in the form of taskhir, istikhlaf, and ri'ayah, then maintaining and
preserving natural resources in the form of al-intifa, al-i'tibar, and al-ishlah, so that
the attitude of concern for the environment will lead to an attitude of maintaining,
preserving and restoring damaged natural resources by rehabilitating, restoring, and
reforesting natural resources damaged by human actions themselves.
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The term “Go Green” is often interpreted as a concern for the environment or
reforestation in the form of conservation actions and saving natural resources
damaged by humans who do not have concern for nature and the environment,
resulting in global warming that can endanger all creatures on Earth, including
humans themselves. Global Warming occurs as a response to the actions of some
people who do not care about the preservation of nature and tend to do destruction
as explained by Allah SWT in Q.S. Al A'raf [7] verse 56, stating “And cause not
corruption upon the earth after its reformation.” This verse mentions that the
damage that occurs on Earth is the result of bad human actions. After that, Allah
SWT repairs the damage so that humans, as khalifatullah fil ard (leader on earth)
and creatures who are given reason, can think, be grateful, and do good.

However, the reality on the ground shows the opposite. Overexploitation of nature
has brought many problems. At least, in one year, 1,600,000 — 2,000,000 hectares
of forest areas in the world are damaged. It can be caused by illegal logging,
expansion of agricultural areas, or fires. In addition, technological advances, which
are marked by the emergence of new instruments, also contribute to the birth of
industrial waste and pollution on the Earth. This is exacerbated by the presence of
nuclear waste that threatens the survival of living things, including humans
themselves. Therefore, awareness in preserving the environment needs to be
possessed. One of the efforts that can be carried out to overcome this problem is
through the education process.

The concept of Go Green in education is called “Green Education” or “Green
Learning” which is part of character education and is related to caring for the
environment by protecting and loving the environment to keep it balanced and
maintain its sustainability. The inspiration for this Green Learning comes from the
lack of community participation in developing positive attitudes towards the
environment (Nilawidia et al., 2018). The concept of Go Green focuses on
environmental insight which is currently known as environmental education
(Indonesian: Pendidikan Lingkungan Hidup (PLH)). In environmental education,
students are expected to have a caring character to protect nature and preserve it
with the responsibility to create an order for life together harmoniously and safely
(Hamzah, 2015, p. 43). Other supports for this environmental education (Green
Learning) are “Green Building” and “Green Curriculum” so that it can give birth to
people possessing “Green Behavior”.

According to Oktavi Elok Hapsari (2018), the concept of Green Building is the
concept of providing an environmentally friendly building for education in the form
of proper land use and efficient management of building structures to continue to
conserve natural energy. Meanwhile, the concept of the Green Curriculum is an
educational program that provides knowledge by combining the principles of
sustainable development with an ecological perspective (Supriatna, 2017).
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Furthermore, the concept of Green Behavior is awareness to love nature which can

be carried out through “eco-literacy” or a lifelong learning process (Putri &
Nikawanti, 2018).

Conventional thinking in the field of environmental education points out that we
can change people’s behavior regarding the environment by providing them
knowledge about the environment and the problems associated with it. This
thinking comes from the assumption that if we provide knowledge to individuals,
then they will have awareness about the environment and environmental problems
and will be more motivated to act towards the environment more responsibly
(Yusup et al., 2018). This is as the results of a study conducted by Hungerford &
Volk (2013) that knowledge has a correlation with attitudes and attitudes have a
correlation with behavior.

According to Borden & Schettino (2010), the determinant of success in learning
lies not only in knowledge but also more importantly in actions and attitudes.
Meanwhile, according to Deborah A. Simmons (2014), responsible behavior
towards the environment is through not only cognitive factors but also conative and
affective factors, such as problem-solving skills and psychological factors,
including attitudes and self-esteem. In other words, the determinant of a successful
learning process is not the knowledge that is taught but how that knowledge is
conveyed and experienced by students (Vanhear & Pace, 2008).

One of the most important factors in that kind of learning process is environmental
sensitivity. It is the tendency to be interested in learning about the environment,
having concerns about the environment, and acting to preserve it based on formative
experiences. Furthermore, to make a green education program effective, teachers
are necessary to place students and their personal development at the center of the
learning program. In other words, students must become the subject of the learning
process (Chawla, 2010).

According to Afandi (2013) in Agus Sulistyo (2018), the goals of Green Learning
are (1) building awareness, (2) providing knowledge, (3) instilling attitudes, (4)
training skills, and (5) involving participation. Apart from that, the concept of Green
Learning from Yusuf Qardhawi in Aulia Rahmat (2012) is more about the
implementation of planting trees as reforestation or fertilizing and loosening the
soil as an effort to revive a barren land.

Based on the description aforementioned, the researchers attempt to link
environmental concerns with Islamic education in terms of knowledge about the
meaning of khalifatullah which must maintain, preserve, and even restore natural
wealth that has begun to run out and be damaged by irresponsible human hands.
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In this study, the researcher applied library research through a descriptive-analytic
qualitative approach by reading, taking notes, processing data, and concluding
(Hermawan, 2019, p. 135). “Descriptive qualitative” means concretely describing
the conditions, as it is, and based on the understanding of the researchers as the
main instrument in qualitative research.

The library sources used in this study were books, tafsir books, and scientific
articles from reputable journals that have relevance to the focus of the problem
being researched. In addition, articles from trusted websites also became references
in this study because the topic of this study had not been extensively researched.

Primary data in this study were the results of digging, deepening, and analysis of
verses of the Qur'an and Hadith. They were then explored in several references,
such as books, tafsir books, and scientific works in the form of research results
published in journal articles as secondary data, that discussed nature conservation
and natural damage, which were concluded in the perspective of Islamic education
based on the authors’ understanding.

The Concept of Go Green in the Perspective of Islamic Education

1. Taskhir 1. Al-Intifa
2. Istikhlaf 2. Al-I'tibar Rehabilitation
3. Ri'ayah 3. Al-Ishlah

The Figure of Research Flow
Results and Discussion

According to Mujiono Abdillah (2001: 22) in Muhammad Qomarullah (2014), the
word “lingkungan” in the Indonesian language has similar meaning with the world,
the universe, planet Earth, the environment (English), levironment (French),
umwelt (German), milliu (Dutch), alam sekitar (Malaysian), sivat-lom (Thai), al-
bi‘ah (Arabic), and others.

The concept of Go Green in education is to build a caring attitude in the form of
conservation and recovery (rehabilitation) to natural resources on Earth which are
currently being damaged by Global Warming. Therefore, education cannot be
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separated from the environment (Nurulloh, 2019). In other words, Go Green is part
of character education or habituation learning about caring for the environment in
the form of conservation, management, and restoration of natural resources on
Earth. Meanwhile, schools that have a Go Green program are called Green Schools
or schools that have a commitment and existence to learning programs that build
awareness and concern for the environment which is internalized in all school
activities. Concerning the concept of Go Green in education that becomes a part of
character education, instilling character values to students requires an appropriate
way to succeed in the form of a student-centered learning approach in cultivating
religious, nationalist, independent, cooperation, and integrity characters in students
(Hermawanet al., 2021).
To encourage the establishment of Green Schools in Indonesia, the government
through the Ministry of the Environment and Forestry (Indonesian: Kementerian
Lingkungan Hidup dan Kehutanan) has initiated the Adiwiyata program to provide
knowledge and awareness to school residents regarding environmental
conservation (Rahmah, 2018).
Furthermore, according to Ahsan Muzadi & Siti Mutholingah (2019), implementing
the Green School program requires good collaboration between the fields of
curricular, extracurricular, and school environment management. In the curricular
field, teachers must be able to package applicable learning. In addition, the
extracurricular field focuses on forming a concern for the environment. Meanwhile,
in the field of environmental management, it is necessary to have support from the
relevant educational institutions through (a) the utilization and arrangement of land
into natural laboratories, such as gardens providing medicinal plants, saving energy
by using natural energy, and the presence of a waste-recycling process program
through the processes of reducing, reusing, and recycling, and (b) management of
the social environment in the form of habituation of positive behaviors in the form
of discipline, cooperation, concern, honesty, and respect for local wisdom.
The occurrence of Global Warming on Earth is not a natural reaction but is due to
the actions of humans who exploit natural resources without taking into account the
impacts that will occur afterward. The ozone layer which functions to absorb and
block solar radiation (ultraviolet) which is harmful to the inhabitants of the Earth is
starting to thin out, increasing the Earth’s temperature. If the Earth’s temperature is
getting hotter, then natural events in the form of disasters will often occur.
Although the disaster (i.e., natural damage) is a provision from God and cannot be
avoided, humans who take advantage of these natural resources are required to care
for and maintain natural resources to control and slow down the damage or avoid
more severe damage.

“And whatever strikes you of disaster - it is for what your hands have earned,

but He pardons much.” (Q.S. Ash-Shuraa [42]: 30)

http://www.webology.org



Webology (ISSN: 1735-188X)
Volume 19, Number 2, 2022

6601

In Islam, religious piety lies not only in its relationship with Allah SWT
(hablumminallah) but also in its relationship with other people (hablumminannas)
and nature (hablmminalalam). Those relationships are also obligations that must be
carried out. This means that Islam has the spirit to foster an attitude of concern for
the environment. This becomes the foundation in the design of the Go Green
concept from the perspective of Islamic education. According to EkoAsmanto
(2015), religion has a role to be the guardian of planet Earth and the guardian of the
existence of nature for human life.

This is in line with the statement of Yusuf Al-Qardhawi (2001: 3) in Ara Hidayat
(2015) that figh (science in Islamic law which specifically discusses legal issues
that regulate various aspects of human life) is very concerned about environmental
Issues, such as the discussion of taharah (cleanliness), ihya al-mawat (opening idle
land), al-musaqgat and al-muzara'ah (the use of private land by others), laws related
to the sale & purchase and ownership of water, fire, & salt, the rights of pets &
livestock, and other issues related to the environment that surrounds people.

The concept of preserving nature and the environment is not only contained in
religious orders. In community culture, it is in the form of customs and mystical
beliefs. People who realize or believe in mystical culture in preserving the
environment are more likely to be polite and do not act arbitrarily towards nature.
By doing so, nature will be well preserved. There will be no environmental
pollution and no excessive exploitation of nature. The beauty of nature will be more
maintained. In addition, it may create a good relationship between people (Wahyudi
& Aisah, 2018).

An understanding of the importance of conserving, managing, restoring, and
maintaining the ecological balance and the sustainability of natural resources is
something that needs to be instilled in the teaching and learning process. The
relationship between humans and nature is sunnatullah that creates dynamism and
harmonization in life. For this reason, education must provide knowledge that can
change human attitudes and behavior so that they can maintain the sustainability of
their environment. As stated by Taylor et al. (2015) in Purnomowati et al. (2016),
a sustainable future depends on the relationship between four things: ecological,
economic, social, and political systems. If one system fails, it will affect the other
three systems. This is called a complex interrelationship.

According to Masni Erika Firminia et al. (2012), approaches that can be used in Go
Green education are social intervention psychology, conservation psychology,
knowledge, educational intervention, and experiential learning. Meanwhile,
according to Eko Prayetno (2018), to build a religious understanding of ecology or
the environment, there are 4 (four) things that must be done, namely taskhir
(submission), ‘abd (servanthood), khalifah (leader), and amanah (being trusted).
Therefore, the discussion of Go Green in the perspective of Islamic education in
this article focuses on the learning process concerning environmental care, which
is explained further in the following.
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Khalifatullah is the role and duty of man as a servant of Allah SWT who does not
cause damage on Earth.
o1 M\wu}M\MJU\M}UPDﬁJUL@m\AMUAJY\UA\}MSJYJ
“And cause not corruption upon the earth after its reformation. And invoke
Him in fear and aspiration. Indeed, the mercy of Allah is near to the doers of
good.” (Q.S. Al-A'raf [7]: 56)

In this verse, Allah SWT explained that everything on Earth is a pleasure that must
be guarded and preserved.
i B335 sl Bz L Al (2 L (Jadd \)XB@BUAJY\GBJGBGJ\MJJJJBAU
v u}ﬂajyuelc\@idud.\wgu}d;ug
“And, remember when your Lord said to the angels, ‘Indeed, I am going to
place a successive human authority (khalifah) on Earth.” They said, ‘Will You
place in it someone who will spread corruption therein and shed blood, while
we glorify Your praises and proclaim Your holiness?’ Allah responded, ‘I
know what you do not know.”” (Q.S. Al-Bagarah [2]: 30)

The meaning of the word khalifah in this verse is a creature who is given a task by
Allah SWT to manage and maintain nature for a harmonious life in the world. Being
a khalifah is not automatically attached to humans at birth. They must prove their
capacity to be considered worthy. According to Alwi Shihab (1999: 50-51) in Abd.
Aziz (2014), the Qur’an has shown the concept of taskhir and istikhlaf in fostering
human interaction with nature. Taskhir is the provision of authority to humans to
use the universe well and responsibly. Meanwhile, istikhlaf is the duty of humans
as istikhlaf of the Earth. ] ]
YV ke AR ) o Via sl sl BEFCOA I ziiane 25K T gk sl
“And He taught Adam the names of all things, then He presented them to the
angels and said, ‘Tell Me the names of these, if you are truthful.”” (Q.S. Al-
Bagarah [2]: 31)

Therefore, humans as descendants of Adam AS are creatures who carry the mandate
to become khalifah with the potential to explore all sciences. However, there is a
thing that distinguishes ordinary people from Adam AS, namely the learning
process. If Adam AS received direct instruction from Allah SWT with a very short
process, then ordinary people in their learning process must try to find a teacher
who can draw them closer to Allah SWT so that Allah SWT may bring knowledge
to them. Ali Yafie (1997: 171-172) in Siswanto (2012) said that in the context of
the task of a khalifah on Earth, humans have demands to carry out ri‘ayah on the
natural resources on Earth. It is the necessity to maintain and develop natural wealth
to be utilized in realizing a prosperous society both physically and mentally. With
that knowledge, humans can become khalifah, understand the commands of Allah
SWT, and carry out orders and leave all His prohibitions.
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Taskhir, referred to by Nasarudin Umar (2012), is the submission of the universe
to humans as khalifah, as stated in Q.S. Al-Hajj [22] 65.
Y\UAJY\L;;@.’U\ ;L.qm]\d.um.uc)ah);.\“Gﬁ&)&d&ﬂ\}ua)\ﬁ\sﬁueﬁ)wﬂ\u\).1(51\
Aty Cage 5l (WG ul?edl—;
“Do you not see that Allah has subjected to you whatever is on the Earth and
the ships which run through the sea by His command? And He restrains the
sky from falling upon the Earth, unless by His permission. Indeed Allah, to
the people, is Kind and Merciful.”

Apart from the verse above, there are other verses of the Qur'an that mention the
word taskhir, namely Q.S. Ar-Ra'd [13]: 2, Q.S. Ibrahim [14]: 32-33, Q.S. An-Nahl
[16]: 12 & 14, Q.S. Lugman [31]: 20 & 29, Q.S. Fatir [35]: 13, Q.S. Az-Zukhruf
[43]: 13, and Q.S. Al-Jathiyah [45]: 12-13. Based on these verses, the natural
resources that exist in the sky and the Earth are for the benefit of humans.
Furthermore, through this concept of taskhir, humans should understand the
existence of an exploratory relationship between humans and the universe within
the framework of worshiping Him or within the framework of righteous deeds
(Maya, 2017).
Taskhir is also a reflection of dialogue between the Creator and His creatures so
that humans can reap the benefits that teach balance and order in the universe. By
looking at and guarding the universe, humans should be more aware of the presence
of Allah SWT and increasingly believe and realize that Allah SWT can be seen in
all His creations. Allah SWT is something that cannot be reached by reason solely.
However, through taskhir, Allah SWT invites humans to think and conduct
scientific studies which will ultlmately allow them to know who their Creator is.
AT 30 Gy Gl i Ly AT 8 (5,338 ol Ty 5 ATy (3T 5 Gl &)
UMM\u@m}c_unwH}mudswL@_\a_u}L@fmuaﬂmu;u;uwgw\UA
&5l o380 ¥ a5 ol
“Indeed, in the creation of the heavens and the Earth, and the alternation of
the night and the day, and the great ships which sail through the sea with that
which benefits people, and what Allah has sent down from the heavens of
rain, giving life thereby to the Earth after its lifelessness and dispersing
therein every kind of moving creature, and His directing of the winds and the
clouds controlled between the heaven and earth are signs for a people who
use reason.” (Q.S. Al-Bagarah [2]: 164)

Istikhlaf is one of the basic principles outlined by the Qur'an in supporting and
strengthening scientific activities. The concept of istikhlaf is closely related to the
function of humans as khalifah to maintain the balance and harmony of natural
resources so that damage does not occur (Asiyah et al., 2019).

Humans as khalifah, mustakhlaf, or istikhlaf provide an understanding that the role
of human existence on Earth is to regulate and manage various affairs on Earth as
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a mandate from Allah SWT, not of their will. Humans are the party responsible for
prospering and managing this Earth.

Taskhir and istikhlaf must become a reference in fostering human interaction with
nature so that the natural resources created by Allah SWT are well maintained in a
balanced manner based on humans’ needs not excessively (Kotijah, 2011). By using
these two concepts, then humans can do ri‘ayah (conservation), namely maintaining
and developing natural wealth to be used in the framework of worshiping Allah
SWT.

B. Protecting and Preserving Natural Resources

6604

Protecting and preserving natural resources is an obligation of humans in carrying
out the orders implied from the word of Allah SWT contained in Q.S. Al-Ahgaf: 3
that natural resources are limited and do not always exist. Therefore, humans as
khalifatullah must maintain and preserve it.

Terminologically, conservation has the meaning of preservation, perpetuation, and
protection. Meanwhile, the notion of conservation, in particular, has the meaning
of long-term and sustainable environmental preservation efforts. In conservation
activities, there should be preservation activities, such as repairing, preventing, and
slowing damage (Harimurti & Emdrawati, 2019).

According to Directorate General of Natural Resources and Ecosystem
Conservation, Ministry of Environment and Forestry (2019), conservation
education is a learning process to build a spirit of concern for the surrounding
environment. The purpose of conservation education is to change the behavior and
attitudes of students, aiming at increasing knowledge, skills, and public awareness
about environmental values and environmental issues which in turn can move the
community to play an active role in environmental conservation and safety for the
benefit of current and future generations.

According to Llewellyn (1992: 92) in the article published by National University
Islamic Study Center (2019), the spirit of conservation towards nature and the
environment has existed since ancient times and there are many terms used and
found in the Quran and the classic books, such as ihya al-mawat (reviving
abandoned land through reclamation or functioning the area to be productive), igta
(the land permitted by the state for agricultural purposes as arable land for
developers or investors), ijarah (the land rent for agriculture), harim (a protected
area), hima (a protected area for the public benefit and preservation of natural
habitats), and waqgaf (the land that is donated to the public interest (ummah)).
According to Muhammad Sirojuddin Cholili (2016), the conservation of natural
resources in Islam is a form of education and human morality towards the
environment. Furthermore, according to Azyumardi Azra in Fachruddin M.
Mangunjaya (2019), preserving nature is a mandate that is borne by every human
being as His khalifah, while destroying nature means betraying His trust. Therefore,
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according to (1999), which is supported by MS Kaban (2007), humans must balance
the three portions of their mandate: al-intifa (maintaining and utilizing), al-i'tibar
(thinking, being grateful, and exploring the secrets of nature), and al-ishlah
(deliberately maintaining and preserving natural resources for the benefit of the
people, while building harmony with the natural life created by Allah SWT).
Etymologically, al-intifa means to use or utilize. Meanwhile, according to the
terminology proposed by the figh scholars, it means intifa rights, namely the
authority to use something that is in the power or property of others. This authority
occurs because of things that are justified by the syara'. Haqq al-intifa is also called
al manfa’ahasy-syakhshi (ownership for personal benefits) (Musa, 2018).
Al-intifa is the first mandate from Allah SWT to utilize and allow mankind as
khalifah on Earth to take advantage and make the best use of natural products for
their prosperity and benefit, as stated in Q.S. Hud [11]: 61.
o e BOmE s (=T (p il 5
“... He is the One Who produced you from the Earth and settled you on it. ...”

The second mandate of Allah SWT for humans as khalifah is al-i'tibar, in which
humans are required to always think about and explore the secrets behind Allah’s
creation while taking lessons from various natural events. Humans as creatures,
who are equipped with reason by Allah SWT, must be able to think, explore secrets,
and take lessons from nature. They must not only be good at utilizing it but also be
able to learn from natural events so that nothing harmful happens to humans
themselves. It does not rule out the possibility that utilizing nature that does not use
reason can result in natural disasters and destruction.

The previous two mandates lead humans to the third mandate of Allah SWT,
namely al-ishlah. In this mandate, humans are required to continue to maintain and
preserve the natural environment so that they can continue to use it as a provision
for their life on this Earth. If natural resources have been damaged and destroyed,
what else can humans expect to survive in this world?

C. Restoring Natural Resources

6605

Terminologically, the meaning of restoring comes from the word “to restore”.
Restoring can be interpreted to return to health. In general, it is called rehabilitation.
There are many terms in naming this natural resource restoration, such as
rehabilitation, reforestation, reclamation, and recovery. Referring to these terms, all
of them are an effort to restore natural resources damaged by human actions. This
is as stated in the hadith of the Prophet Muhammad SAW in the following.
Al 4 Al Al e G L Al e A A U al (a
“Whoever restores unproductive land is entitled to his wages. And when
animals eat there, then he gets a reward from Allah SWT.” (H.R. Ahmad)
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In this hadith, the Prophet Muhammad SAW advised to rehabilitate unproductive
land to be beneficial for himself and his environment. Furthermore, he rebuked
people who carelessly cut down trees for no apparent reason.
DA 8 ALl 0 Cgia 5o b B
“For whoever cuts down a bidara tree, Allah will bury his head in the fire
of hell.” (H.R. Abu Daud)

This attitude of concern for the environment which starts from the conservation and
rehabilitation of natural resources must become a habit in the Islamic learning
process.
Ara A AR Y 20 W A0 s ) e BB e 55 55 Vs Wl Al e jia ¥
“There is none amongst the Muslims who plants a tree or sows seeds, and
then a bird, or a person or an animal eats from it, but is regarded as a charitable
gift for him.” (H.R. Muslim, Tirmidhi, and Ahmad)

Planting trees, in addition to producing oxygen, can also be useful for protecting
the depleting ozone layer and reducing air pollution. The result of the depletion of
the ozone layer as a protector of the Earth will increase the temperature of the
Earth’s surface, affecting the evaporation of water on the Earth’s surface to be
unstable. Eventually, it will result in a prolonged rainy season or an endless dry
season. Furthermore, it will be even difficult to predict the change of seasons.
Besides, gusts of wind sometimes bring storms. Tropical areas may have high
rainfall or experience drought more often (Istianah, 2015).

In Indonesia’s Law No. 41/1999 concerning Forestry, Article 40 states that forest
and land rehabilitation is intended to restore, maintain, and improve forest and land
functions so that their carrying capacity, productivity, and role in supporting life
systems are maintained. In Article 41 Paragraph 1, forest & land rehabilitation is
carried out through reforestation, maintenance, plant enrichment, or the application
of vegetative and civil engineering soil conservation techniques on critical and
unproductive land. According to Indonesia’s Government Regulation No. 76/2008,
forest reclamation is carried out on land and forest vegetation in forest areas that
have undergone changes in land surface and land cover due to the excessive use of
forest areas and natural disasters. Furthermore, in Indonesia’s Government
Regulation No. 28/2011, Article 29 mandates that restoration can be carried out
through maintenance, protection, planting, enrichment of wild flora and fauna
species, the release of wild animals from captivity, or relocation of wild animals
from other locations (Pramono, 2019).

That is the concept of refraction that must be built in the perspective of Islamic
education in the context of Go Green which is implemented in the form of
preservation (conservation) and rescue, such as caring for, maintaining,
rejuvenating, and even restoring (rehabilitating) natural wealth which is currently
experiencing damage as a result of exploitation by people who do not understand,
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are irresponsible, and do not even care about preserving the surrounding
environment.

Conclusion

It has been a sunnatullah (God’s will) that everything He created must be corrupted,
nothing lasts forever, including the Earth and everything in it that is inhabited by
humans. Damage to natural resources on Earth due to natural factors is very little.
In fact, the most damage is done by humans who destroy natural ecosystems to the
point of environmental damage resulting in disasters, such as earthquakes, volcanic
eruptions, floods, forest fires, landslides, and others.

The unawareness of humans related to their concern for the environment can be
caused by ignorance, poverty, and lifestyle. Apart from these factors, another factor
causing the occurrence of natural damage is the inharmonious relationship between
humans and nature. In addition, the main cause of these damages and disasters
perhaps is the bad deeds and sins committed by humans.

There are several ways that can be carried out to conserve and rehabilitate these
natural resources. However, all of them are returned to humans as the main person
in charge (khalifah) on Earth to carry out taskhir, istikhlaf, and ri‘ayah. Therefore,
humans must balance the three mandates they carry: al-intifa (utilizing), al-i'tibar
(digging secrets), and al-ishlah (maintaining). Islam as a universal religion is not
excluded from the discussion of environmental conservation. The verses of the
Qur'an as the main source of Muslims have shown the concept of taskhir and
istikhlaf as a reference in fostering human interaction with nature. Likewise, hadith
as the second source in Islamic teachings tells a lot about the concern for natural
resources and the environment. Therefore, the existence of verses that discuss
nature conservation implies that it is an obligation that must be carried out not just
a suggestion or an appeal from Allah SWT.

However, no matter how good the concept of conservation and rehabilitation of
natural resources is, it will certainly not work well if humans do not have the will
and care for the environment. For this reason, habituation in the learning process is
expected to be able to prevent environmental damage in the future. Schools as
educational institutions must be at the forefront of environmental conservation and
restoration programs by doing simple things, such as not littering, maintaining
personal and environmental hygiene, saving energy from nature (i.e., water,
electricity, gas, and others), and even recycling unused items into useful ones.
Another thing that can be taught about caring for the environment is by planting
trees as greenery in the school environment.
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